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1. 


The Effulgence of Vivification in the Wisdom of Eve 


Gil 4k> Gasl> Je) 


Know, from the boundless, unconditioned, ultimate and unlimited level of Real 
Existential-Being (kaynitiniya al-haqq),' the first thing the Truly Real (al-haqq) 
effused from Itself from beyond the depthless abysses of the Hidden Cloud of 
Unknowing (al-ama@’) in the level of Absolute Existential-Being (wujiid al- 
mutlaq);’ the level at which all the theophanic self-disclosures (tajalliyat) first 
arise because this is also the level at which the differentiation and ordering 
hierarchy of the Divine Names and Attributes (al-asmd@’ wa’l-sifat) occur; as the 
still waters of Pure Being below moved forming waves whilst below that the 
depthless oceans of unicity began motioning from within the infinite stations 
of Hidden Treasurehood, which is the last among the stations of the Essence of 
the unknowable Ipseity to that of Desire; that is, the station of the Primal Will 
(mashi’a al-ila) which is the Universal Intellect (‘aql kulliya) in the level of 
Delimited Existential-Being (wujid al-mugayyad);? which is, to say, the 
originating level of the Divine Acts (af‘al); was to emanate forth the first 
universal existential Mirror (mirat)* from atop the surface waters of these 


waves of the waters of Universal Life (hayyat kulliya) wherein the essential 
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archetypal forms (dhawat muthiliya suwariya) then composing the Logoic-Soul 
(nafs) of the cosmos could be contemplated, inasmuch as “God created the 
[divine] Will with its Soul and then created [all] entified-beings (al-ashyd’) by the 
[divine] Will’® and “She is the Primal Remembrance and He is the Remembrance of Pre- 
Eternity.”° And this Mirror is the Universal Volition (irdda kulliya), which 
constitutes the Logoic-Soul (nafs) of the Primal Will, and is one with it as its 
primary agent (fail) on the level below it as the one contemplated by its 
contemplator above whereby this contemplation in the station of pure 
unqualified abstraction (tajrid bahta) acts as the becoming of the Primal Will’s 
universal effects which find the first definitively delimited locus for their 
manifestation, for “the First Effusion is Being and Being is the known; and the known 
is the Soul of Knowledge; and Knowledge is the [divine] Will; and the [divine] Will is 
Love.” 

But before an object of desire (hawa’) was found, the Truly Real was 
desirous in Its Desire for Itself, which is the Primordial Love (hubb gidami), but 
without an object to satisfy Its Desire, as it were, and thus this outpouring of 
Desire for Itself became the principal substance (jawhar awwaliya) for the 
primary locus by which the Truly Real could look upon its own final outcome 
or reflection; that is, the cosmos. And this outpouring of Desire is the universal 
existential Mirror, known also as the Primal Point (nugtat’ul-ila) of Universal 
Knowledge (‘lm al-kulliya); for without the Mirror (i.e. the middle term binding 
the cause to its effect) there is no looking at any reflection, the Mirror being the 
act (fil) to the reflection that its patient (maful), whilst its Contemplator Who 


initiates this agency is the Actor (fail) and the primal cause of its action (fi) 
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that stands forever ontologically aloof but yet is also united with it due to Its 
contemplation, as it were (thus one with it), to Its own vision of Itself. That is, 
since it is inside the Mirror whereby the reflection is reflected. Thus, while the 
Mirror is one substance, its reflection is another, albeit without the Mirror 
there is no reflection or the substance produced by it, since the Mirror and its 
reflection are a two-in-one, a syzygy. But such a proximate relationship does not 
hold for the Contemplator in relation to the reflection itself, categorically 
speaking, since the Foremost and Supreme Primary Contemplator here is the 
Essence of the All-High Who already-always remains aloof in Its station of 
absolute, remote transcendence. 

Yet we can speak in two ways: we can say ‘the mirror’ as one distinct 
substantial reality with ‘its reflection’ as another; or, the ontological uniqueness 
of the Mirror and its reflection can each be asserted, with the converse as well, 
without any separation or contradiction therein, which is truest from the most 
important vantage point. The Mirror is thus what grants the reflection its 
ontological actuality inasmuch as without the Mirror the reflection does not 
exist. And in relation to the Truly Real the Mirror is passive whilst in relation 
to its reflection it retains both passivity and activity, depending on its 
contemplator, viz. the reflection, which contemplates itself to which the Mirror 
is active presence; or, the Mirror, which contemplates the Truly Real as passive 
presence and its own reflection. Given this, the Mirror can also be designated 
as universal existence (wujiid kulliya), who looks upon its Lord, with its 
reflection being universal essence (mahiya kulliya), who looks upon itself; and 


these two -- universal existence and universal essence -- occur simultaneously 
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and so are coextensively cojoined with each other in an eternal already-always 
dialectical relationship as unus ambo. And verily the Mirror is the tenuity (or 
ray) (ragiga) logically but not ontologically binding the Truly Real to the vision 
reflected inside of the Mirror, i.e. its effect. And this holds true for all levels of 
reality from the celestial to the lowest grades of the terrestrial, as the first cause 
of every level (which is the concluding efficient outcome of the level above it) 
emanates forth, first, its mirror via which, after it contemplates itself, it then 
reflects its effect below itself, ad emanatium infinitum; and this is a meaning 
behind the statement by the eighth Imam al-Rida (:) wherein He states, “It [i.e. 
the All-High] did not create any single entified-thing subsisting by the self of its own 
essence without [the aid of] something else. This is a point for whoever desires a proof 
regarding Its [Logos-]Self and the affirmation of Its Being-Existence.”® 

As such from the Truly Real’s first reflection into the universal existential 
Mirror, the command “Be” (kun) issued forth, as it were, which is the animated, 
already-always instantiation of the Universal Determination (gadar kulliya) that 
is the Universal Power (qudra kulliya) -- the Mirror becoming the continuum of 
the Universal Knowledge as such with the gazing into It by the Truly Real being 
the moment of the Universal Will -- wherein the undifferentiated forms of the 
cosmos thereby gain the first de-limited differentiation in their formal 
immutable archetypal foundations as reflected in this first Mirror; and this 
process of primary differentiation is the first level of the existentiation of these 
immutable archetypal forms (‘aydan thabita) in the Mirror of Universal Reality 
(mira@’t hagiga kulliya), which in turn generate their own individuated 


descending mirrors, which simultaneously reflect above as well as below 
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themselves, from the worlds of eternity on down into the indefinite grades of 
spatiotemporal density, and so on and so forth upon every level unto the lowest 
grades of the densest matter, which finally collapse into rays of pure 
illumination. 

This contemplation by the Truly Real in the First Mirror (mir’at al-awwal) 
is therefore what has been called the breathing of the spirit into the archetypal 
forms of the cosmos which thereby existentiates the cosmos qua all things as 
the cosmos. And this cascading emanatory effusion of the infinite mirrors and 
reflections of the Hidden Treasure (kanz al-makhfi) in the station of Desire,’ and 
unto the universal existential Mirror, is the most holy superabundant 
overflowing, which has been from Pre-Eternity (azal) and will continue 
throughout the aeons of Post-Eternity (abad) without any interruption therein 
whatsoever; for there has never been a time when the cosmos did not exist, nor 
will there ever be a time when it will cease to exist;’° even though for aeonic 
durations of perpetuity there have been indefinite creations and destructions, 
contractions and expansions, of the world, for “each day It is upon some [new] 
task”;" albeit the Truly Real precedes the cosmos in temporal precedence whilst 
the cosmos succeeds It only in that it proceeds from It in Its first reflection of 
Itself in the station of Its Desire to be known to Itself as Other. Yet, withal, the 
Beginning (al-mabda’) is with the Truly Real just as the Return (al-ma‘ad) is to 
the Truly Real, for all reflections in the archetypal mirrors of Reality from the 
First Mirror to the Last Mirror unto the opaque density of the worlds of 


corporeality, and then to that of non-existence/non-being (‘adam) as well, are 
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all descending reflections of the Truly Real Itself to Itself from Itself with Itself 
in Itself, for “God created everything for the Light of Its Essence!”” 

As such the divine cosmic order by its very nature requires this universal 
existential Mirror to determine an object for its latent actualization of Desire; 
and even before there is an Adam (:) to be reflected inside the Mirror as the 
form of the cosmos, this Mirror exists; and this principle of mirrorhood eo ipse, 
prior to the determination of its first reflection in its state of universal passivity 
in relation to the Truly Real, is verily the archetype of Eve (hawa’) (;). Therefore, 
just as the form of the cosmos is known by the folk of the Way as the Great Man 
(insan al-kabir), the Mirror which generates the form of the Great Man is indeed 
the Great Woman (mu’annath al-kubra). In other words, the animating Spirit 
(rah) of the Great Man is the Great Woman; that is to say, the universal Mirror 
of the masculine cosmos is the feminine principle of pregnancy with this 
cosmos within the Divine Womb, the Mirror which is the Primal Point of the 
Divine Universal Knowledge of the Truly Real, which is otherwise known as the 
Breath of the Merciful (nafas al-rahmani). This, therefore, means that the 
Universal Woman (i.e. the Mirror) precedes the Universal Man (i.e. the cosmos) 
in ontological precedence, and this is symbolized in the pentalphic talisman 
which is surrounded and enclosed by a circle: the pentagram is the cosmos, the 
Great Man, with the circle around it enclosing it being the Great Woman, the 
universal existential Mirror. This explains as to another reason regarding their 
respective allocations in the Bayan” since the circle represents the word allah 


(:\), which is the all-comprehensive Divine Name, with the pentapha within its 


circumference being hiiwa (,»),'* the Name of the Ipseity; or, another way to look 
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at it is to say that the circle represents the unmanifest Godhead, the station of 
the Exclusive Oneness (ahadiya), which is feminine, while the pentagram is the 
manifesting Godhead, the station of the Inclusive Unity (wahidiya), which is 
masculine. Transposed to the level of becoming below the Exclusive Oneness 
and the Inclusive Unity, the circle thus represents the Mirror with the 
pentagram being its image; and this is one meaning to the hadith ‘God created 
Adam upon Its own image-form’” which simultaneously glosses upon the meaning 
of ‘the best of statures’® in the Qur’an that is the pentalpha. 

And when contemplated from another perspective, this oneness of the 
Mirror and Its reflection is, as it were, the inner reality of Primal Pointhood, for 
the contemplation of the Truly Real of Itself in this Mirror produces a 
momentary irradiated illumination from the Dawn of Pre-Eternity (subh-i-azal) 
whereby no distinction can be made between the Mirror and its effect, the 
cosmos, inasmuch as in this station there is no distinction between cause and 
effect. And in the generation of life in the human realm in principia this 
especially holds, for “O ye humanity, revere thy Lord Who created thee from a Single 
Soul (nafsin wahidatin) and created from it its pair/mate/spouse (zawjahd)...”"” This 
part of the opening verse of al-Nis@ (Women) demonstrates that dyadization 
and distinction follow a singularity such that this dyad and distinction is merely 
the dualitude (rather than duality) of the singularity, being that it is an inner 
process within the movement of the singularity itself, as it were; or, in other 
words, a derivative of the source and origin rather than a strict opposition; and 
so, given this, it is for this reason that our Imams (¢) categorically reject the 


literal accounts of those narratives which hold Eve (hawa’) (:) to have been 
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literally created from Adam’s (:) rib as his inferior because these accounts are 
allegories veiled in symbols that only the true initiates can properly unpack or 
understand. Instead, rather, our Imams (5) hold Eve (5) and Adam (:) to have 
been fashioned by the All-High from the same celestial clay, and so ontological 
equals, as the quranic verse clearly states.* But even while ontological equals, 
we hold the station of Eve (¢) to be higher than Adam’s () particularly as in this 
verse the noun nafs (soul) and its qualifying adjective wahida (one, single) are 
both in the feminine case -- thus instancing a primary feminine metaphysical 
archetype-principle -- and so quite suggestively indicative of what we say even 
if the grammarians and exoteric exegetes, missing the larger questions at issue, 
were to quibble on the point. Furthermore, and upon this foundation, we 
maintain that this ‘Single Soul’ (nafs wahida) in fact directly corresponds to ‘the 
wombs’ (al-arham) mentioned in the second part of the same opening verse of 
al-Nisa‘,” a topic which we will briefly return to below. 

However, withal, note that it is in the initial longing desirousness (ahwa?) 
of the Truly Real for Itself as Other which generates the Mirror, Eve (hawa’) (5); 


9 as Other; meaning, that 


for It “...was a Hidden Treasure desiring to be known... 
this super-abundant overflowing of the Truly Real is Desire differentiating itself 
in a specific locus of self-disclosure within a general locus of manifestation as 
its own Other or dyad. This is why in the Book of Genesis it is cryptically phrased 
as “...and the rib, which the Lord God had taken from man, made He woman” (2:21). 
Implied in this verse is the latency, or even precedence, of the universal 


mirrorhood of Woman already born within the rib of Man (i.e. from His very 


substance) in the mind of God before She is even manifested in concreto. One 
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ancient Gnostic myth has fully captured the truth of this intricate situation 
when it affirms within its narrative and states: “Wisdom (ocogia) sent Her 
Daughter Life (Gwr), Who is called ‘Eve,’ as an Illuminator so that She might raise up 
Adam, in whom there is no spiritual soul, so that those whom He would beget might also 
become vessels of light. When Eve saw Her companion Adam, who was so much like Her, 
in his cast down condition She pitied him, and She exclaimed: “Adam, live! Rise up upon 
the earth!’ Whereupon Her words produced a result for when Adam rose, immediately 
He opened his eyes. When He saw Her, He said: “You will be called ‘the Mother of All- 
Living’, because You are the one who gave Me life.” Further at another point during 
the narrative of this myth, Eve (s) Herself proclaims: 


“It is I Who Am My Mother’s part; 
And it is I Who Am the Mother; 
It is I Who Am the Wife; 
It is I Who Am the Virgin; 
It is I Who Am Pregnant; 
It is I Who Am the Midwife; 
It is I Who Am the One that comforts pains of travail; 
It is My Husband Who bore Me; 
And it is IWho Am His Mother, 
And it is He Who is My Father and My Lord. 
It is He who is My Force; 
What He Desires, He says with Reason. 
I Am in the process of Becoming. 


Yet I have borne a Man as Lord.”’”* 


And herein we also find unveiled a meaning to the mystery of the saying of the 
Messenger of God (_-) regarding Fatima (;) when He proclaimed Her to be the 


‘Mother of Her Father’ (umm abiha)” which is directly connected to the mystery 
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of Love (hubb) that occupies a more august, preeminent station than mighteous 
Tremendousness (‘izza).”? We will return to this subtle point again. 

So given that on the level of the theophanic self-disclosures (tajjaliyat) 
the alpha is for the omega, the ontological primacy of omega is ascertained. 
Regarding this particular principle, we say that the symbiotic relationship of 
certain complex webs of nexuses and trajectories in universal causality, and 
notably on its higher levels, may be such wherein an effect may be simultaneous 
to its cause as well as, specifically here, acting upon its own cause within the 
process of its own effectuation —- or, even, that the relations of what is surmised 
to be cause and effect may in fact be the reverse of what is assumed or observable 
in appearance. And this salient point is poignantly expressed in the myth of the 
Gnostic Apocryphon of John when it states, “...the Blessed One...the beneficent and 
merciful One...sent, through Its beneficent Spirit and great mercy, a helper to Adam, 
luminous Epinoia [= Sophia] which comes out of Him, who is called Life. And She assists 
the whole creature, by toiling with Him and by restoring Him to His fullness and by 
teaching Him about the descent of His seed (and) by teaching Him about the way of 
ascent, (which is) the way He came down. And the luminous Epinoia was hidden in Adam 
[from the beginning]...”” 

Although Adam (;) is already materially created before Eve (s) in the 
exoteric version of the story in Genesis, with the axiomatic principle articulated 
above, we hold that He Himself was already pregnant within Himself with She 
Who has been pregnant with Him before She is mentioned in temporal 
succession as being generated from His allegorical rib; for we read in the 


sixteenth and seventeenth verses of the first chapter of the Book of Genesis, 
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“And God made two great lights; the greater light to rule the day; and the lesser light to 
rule the night: he made stars also. And God set them in the firmament of the heaven to 
give light upon the earth.”” ‘Greater’ and ‘lesser’ are here relative terms, for as 
Imam Hasan al-Mujtaba (;) explains, “...the sky is a mate/pair/couple (zawj) and the 
earth is its mate/pair/couple (zawj); winter (zawj) is a mate/pair/couple (zawj) and 
summer is its mate/pair/couple (zawj); night is a mate/pair/couple (zawj) and day is its 
mate/pair/couple (zawj)...””° given that all states are known by their relational 
opposites (which as we said is not a strict opposition), that is to say, their mates, 
pairs and couples - i.e. their dualitude which establishes an equality within their 
source and origin. And note that the word zawj” in Arabic holds a numerical 
value of sixteen such that in its superlative form as azwaj (-,;\) -- meaning ‘the 
ultimate coupler’ -- it is seventeen, a word which is also specifically held to be 
a Divine Name by the Essence of the Seven Letters (:) in the Book of the Names 
of All-Things,* inasmuch as we hold this Divine Name and its two numerical 
values to be a gloss upon the two abovequoted verses of Genesis, so understand! 

Now, another way to demonstrate what has been said above in regard to 
the superiority of Eve (5) over Adam (:) is via the letters of the name of Adam 
(;) itself (,:1 A-D-M), for when the middle letter dal (;) is removed from the other 
two, we obtain the word umm (;)), i.e. mother. Thus the mystery of the feminine 
godhead can be gleaned from within the three letters of the name of Adam (¢) 
(A-D-M) itself. Here “Adam” (:) without the dal (:) represents the cosmic Mother 
Herself whereby with the dal (;) it represents the cosmic Mother pregnant with 
Her own creation (i.e. the universe; or multiverse, rather, i.e. the dal s) such that 


the totality of Being-Existence (wujiid) emanating from the All-High denotes the 
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Universal Cosmic Mother, the ‘singular soul’ (nafs wahida); and note how 
‘Mother’ umm (;\) is equivalent in abjad to ‘goddess’ ilaha (‘g\) which is equivalent 
to the Name ‘the Giver of Abundance’ jazil (J;-)’’: forty-one (41). Due to this we 
also posit the dal (s) in Adam as signifying the door or gate (“bab”) to the 
mysteries of the cosmic Mother, as it were, in the same sense as Muhammad (_) 
represents the City of Knowledge (madinatu7-‘ilm) to which ‘Ali (:) acts as the 
Gate and Threshold.” Another way to configure this on a higher octave is to say 
that Adam (;), from one perspective, is the embodified manifestation of the 
Primal Will (4,1 «s:) while the Mother is the Godhead who manifests from 
Herself the Primal Will such that first \ and then » represent the Names ‘the 
Manifest’ (sts) and ‘the Hidden’ (1) respectively with the medial » between 
these two letters representing the Primal Will or Universal Intellect. And in the 
sacred text of the Israelites of Ethiopia it is held that the angel sent by the All- 
High to create Adam (:) from the dust was the archangel named Geuel (?x1x3), 
meaning the ‘Majesty of God’ and pronounced Germael in their dialect, the 
numerical value of whose name is also forty-one (41) which is equivalent to 
‘mother’ in both Arabic and Hebrew.” 

Now, as we said above, ‘the wombs’ (al-arhdm) in the opening verse of al- 
Nisa‘ (to which humanity is called by the All-High to revere)” directly 
corresponds to the ‘Single Soul’ (nafs wahida). First, in one station, this Single 
Soul refers to the cosmic Mother qua Mirror. In the next station, the Mirror 
itself refers to the Eternal Imam (:) wherein all the Infallibles (:), from first to 


last, are its singular instantiation; as it were, the multiple manifestations of Its 
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singularity and everlasting theophanic self-disclosure wherein each (albeit 
being the same Source and Origin within the interior realities) appears within 
a locus of epiphany unique to its own hue and modality of holiness and 
peerlessness. Third, given this, ‘the wombs’ (al-arham), being in the plural, as 
such refers to the Infallibles (:); for it is They as the Speaking Book (kitab al- 
natiq) Who are the mothers of the initiatic faithful and the fashioners of the 
horizons (faq) of their selves (anfus) that manifests (baydan) to them the Truly 
Real (al-haqq)* -- their veritable spiritual and ontological creators, as it were -- 
whether in the worlds of primality (al-ala), the realm of spatiotemporality (al- 
dunya) or the hereafter (al-akhira), for “It is the One Who formed ye all in the wombs 
(al-arham) howsoever It willed, no other god is there besides It the Tremendous, the 
Wise!” Fourth, given that the ‘singular soul’ (nafs wahida) is mentioned first in 
the verse as the created agency and matrix for the generation of the eidaic pair, 
i.e. archetypal humanity, it stands to reason that the singular ‘womb’ (raham) 
of this plural is implied in the verse with this ‘singular womb’ indicating the 
cosmic Mother as such who is the Mirror and the Eternal Imam (:). 

That said, the ‘Greater Light’ in the verse of Genesis quoted above here 
means the Great Woman (i.e. Eve), given that the reality of Sun (shams), i.e. that 
which emits light, is grammatically feminine with the ‘lesser light’, i.e. the 
moon (badr), grammatically masculine, being meant the Great Man (i.e. Adam), 
for the mention of the star immediately afterwards, as we said, is another 
principle designating the Great Man; and the circle which enfolds the Great 
Man is the Great Woman due to the fact that the completion of Adam (:) occurs 


once Eve (:) is brought forth from His rib to be His mate, His double, His 
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completion: His Mirror whose mirrorhood precedes His realization of its Form 
which the Contemplator projects into the mirror of His Self, given that the all- 
comprehensive knowledge of the All-High encompasses all things in an eternal 
now even before their coming into being; meaning, that Eve (¢) exists within 
the divine knowledge long before Her existentiation. The rib of Adam (;) here 
is merely a symbolic flourish denoting the unveiling and disclosure of Adam’s 
(:) understanding or realization of the station of Eve (:) as the Divine Mother 
and Manifestation of the Divinity inasmuch as the human rib encloses the 
human heart which in its subtle and spiritualized physiognomy represents the 
locus of all veridical understanding and realization, not to mention being the 
organ of true Vision, the highest and final level of which is the Blaze-Flux (fu‘ad) 
which is Existence/Being (wujiid) itself since it is that organ most fully receptive 
to its Lord, the All-High, in the manifestation of the divine clarity (baydn); for 
this subtle organ is indeed the seat of the Hiero-Intelligence/Nexal 
Consciousness (‘aql) which realizes the divine unicity (tawhid) via the absolute 
providential guidance (walaya mutlaqa) of the Infallibles (¢). Thus what emerges 
from Adam’s (:) symbolic rib in the form of Eve (5) denotes Adam’s own positive 
assent to the question posed on the Day of the Primordial Covenant of Love” 
with this assent being none other than Adam’s (:) recognition of His own wife 
and Beloved as the Manifestation of the All-High in the epiphanic locus of the 
physical appearance of Eve (¢). This is also another among the reasons as to why 
the mothers of this community, that is to say the Imams of the House (5), 
unequivocally rejected the literal accounts regarding the creation of Eve (;) 


from Adam’s (:) rib, which in itself is evidence as to how the Jews falsified their 
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own scriptures and deliberately inverted the true symbols of their own sacred 
narratives. Yet, withal, thus did the All-High veil the Truth from the 
comprehension of the unworthy via symbols unscrutable and impenetrable to 
all but “those Firmly Established in Knowledge” (rasikhin fir'l-‘lm),** the Infallibles 
(:), and those among Their true initiates whom these Imams ‘Firmly Established 
in Knowledge’ (;) choose directly to inspire and reveal such knowledge to. 
Moreover, the Qur’an likewise confirms this Mystery of Reversal 
regarding the Secret of the Chief’ with the preeminence of Eve (:) when it 
proclaims, “It is the One Who created thee from a Single Soul and fashioned for Her Her 
mate in order that He may abide/dwell with Her...”*’such that here it is in fact Adam 
(:) who is fashioned for the sake of Eve (:), and not the other way around. As 
such, and upon the axiomatic principle of the spiritual precedence of Eve (¢) 
over Adam (;), we reiterate that that which completes —- i.e. the omega —- is 
greater than that which is completed, i.e. the alpha; for here the omega has 
already come before the alpha as efficient cause, because alpha is not complete 
in its alphahood as alpha without omega in its omegahood; meaning, without that 
which completes the completed there is no principle support or substrate for 
completion -- the alpha is for the omega. Therefore, Adam (¢) has no Mirror to 
His being without Eve (:) and as such this, again, establishes the spiritual as well 
as ontological precedence of the station of Eve (:) over Adam (:); this, regardless 
of the temporal succession in the literal account of this story which confused 
the cynical exoteric religious ignoramuses, those evil deuteronomist 
fabricators, regarding the inner truth of its allegoric symbology and the actual 


(albeit unseen and hidden) causalities therein. This is also because the very 
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name of Eve (:) (hawa’) Herself is derived from among the highest of the Names 
and Attributes of the Truly Real, this being the Living (al-hayy), whereby the 
Book of Genesis itself confirms the name of Eve (:) to be an acrostic of “the 
Mother of All-Living” (nm 9D ox); for nothing can ‘be’ in any realm or even in 
any context of thought without the animation of life first being attributed to it 
or predicative of it (of whatever intensity, level, conception or form this life 
may take). As such wheresoever there is life in any form, intensity, level or 
conception, there inhabits the sign and token of the All-High; and since the All- 
High encompasses all things and imbues all things with Its signs and tokens, 
there cannot be either a situs or a thing which does not possess life in some form 
or fashion, conception, intensity or level. In other words, there is no such thing 
as an ontological vacuum where life is not because there is no situs where the 
Truly Real is not, we take refuge with God from such presumption, “for to God 
belongs whatsoever is in the heavens and whatsoever is in the earth, for God 
encompasses all things!”*° 

Be that as it may, the attribute of life-in-itself is what makes all that 
which participates in its universal divine reality to be what we say is to be 
godded (malih), and so, following from this, hence why it is we say that this is a 
depthless, effulgent and archetypal wisdom initiating with Eve (;) as the Mother 
of All-Living. Goddedness (malihiya) is also the dynamically unique interior 
reality of perfect servitude (‘ubidiya) to the All-High whose secret animates the 
station of lordship (rubabiya) within the one who has realized it -- that is, the 
interior plenitude that unfolds as the Revelation of the Pleroma that over time 


completely possesses and encompasses its subject with celestial Light and 
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thereby deifies them -- like the complete perfection in servitude with which 
Eve (¢) demonstrated towards the Truly Real. With such perfect servitude did 
Eve (s) realize Her Lord within Her horizon and in Herself, and thereby by it 
became the Mistress of Heaven and earth proclaiming to all things in the station 
of annihilation and subsistence as the Mirror of the Inhabitant Divine Speaker 
(natiq) unveiled within Her at the situs of the Edenic Tree, “Verily I Am God and 
no other god is there besides Me!”;"' for this station of goddedness (malihiya), to 
which all life universally and particularly participates in by degrees, is the seal 
of the Shekinah/Sakina Who both manifests as well as veils the All-High, the 
Truly Real. 

Why is it then that the contemplation of the manifestation of the Eternal 
Feminine, known also as the Wisdom of God and the Abiding Indwelling of 
Divine Peace (sakina), has been designated by some among the folk as the final 
veil (i.e. the veil of Light) before the full self-disclosure of the reflection of the 
image of the theophany of the Truly Real is realized within the universal 
existential Mirror of All-Reality? This is because the formless is witnessed in the 
form of a universal archetypal pregnancy of Form-Idea, which when penetrated 
deeper are revealed manifest as unmanifest no-thingness: essences which have 
not whiffed the faintest trace or smell tasting of entification or existentiality. 
And this veil which both veils and discloses the One that is All is the principle 
of Universal Woman Who is archetypally embodied as the Theophanic Person 
of Eve (:). 

Now, while standing with Supreme Purity in the Virgin Nakedness of 


Divine Splendour and Glory, upon the proclamation of the Divine Speaker at the 
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situs of the Evenic Tree of Eden, as Adam (¢) drew nigh and the evil whisperings 
of the black serpent of His satanic, base ego tempted Him with the demon of His 
anger which simultaneously gave rise to those of His vacillation and denial, He 
ate from the putrid apple of His hesitating doubt and prideful judgement, 
“Therefore We said to Him, ‘O Adam, this is an enemy to Thee and Thy Wife. So let it not 
banish ye both from the Heavenly Garden so that ye would suffer.”*” Whereupon in a 
state of contraction (gabd) He felt naked and, recollecting the Covenant of Love, 
He then experienced shame for His disobedience to His Lord in that situs Who 
in Pre-Eternity had commanded Him in the Primordial Realm of the existential 
particles of Light (‘lam al-dharriyat) to not approach the Evenic Tree of Eden 
other than by the certitude of ecstatic existentiality (wijdan) which is the divine 
clarity (bayan). So thereupon He, Adam (5), expelled Himself via His momentary 
vexation that gave rise to His denial, hesitancy, shame and regret from the 
Heaven of His own Paradise when He had failed in that initial moment of 
Encounter to recognize the true Station (maqam) of His wife as the Theophanic 
Manifestation of the Beauty and Majesty of the Divine Speaker Self-Disclosed to 
Him in the locus of His Mistress and Beloved (:). Yet Adam’s intial denial of Eve 
(:) was also preordained by Providence Itself since by this denial it establishes 
the reality of negation (hagigat’ul-nafy) that ascertains the inner reality of the 
verse of negation, i.e. “no god” (Ia ilaha). But upon His momentary Fall from the 
Heaven of His own Paradise, and through the instrumentality of the steed of His 
Love for His Beloved Wife that educed a state of expansion (bast) within Him; 
the bedazzling Radiance of the All-High pulled Adam (s) from the qayrawanic 


black pit of His prideful wavering and conceited vacillation, raising Him 
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upwards through the hierarchies of the paradises and hells of the chain of Being 
within Himself; then with the arrival of the state of Everlasting “Peace, She” 
prompts “the break of the Dawn”? from the situs of the Pre-Eternal Light (nar al- 
azal) illuminating the traces of the Talismanic-Temple of His Unicity,” in order 
to make Him Vision with the Eyes of Fire in the world of lahut, delivering Him 
thereby from His obscure perplexity and making Him attain to the station of 
the Blaze-Flux (fu’ad), which is Being/Existence (wujid) itself. This turning upon 
the heels of His doubt redeems Him such that now He beholds with the certainty 
of noetic realization and apperceptive intuitive prehension (mash‘ar), i.e. the 
station of Clarity (maqam al-bayan), recognizing and fully assenting with the 
radiant acquiescent totality of His being to the station of Eve (¢) as the Mirror 
of the All-High and Divine Speaker (natiq), wherein Adam (5) becomes 
annihilated (fana’) and subsistent (baga’) within Her and so fulfils His own 
Destiny predetermined on the atemporal Day of the Primordial Covenant of 
Love. 

And this turning upon the heels of His doubt by Adam (;), which 
constitutes His redemption, was also preordained by the providence of the All- 
High as with it the Reality of Affirmation (hagigat’ul-ithbat), which is the inner 
reality of the verse of affirmation, i.e. “except God” (illa Allah), is ascertained 
because affirmation is the animating Divine Root, the Fruit and the Branches of 
the Celestial Tree of the Pleroma; and in Adam (5) it becomes His embodification 
of the station of Restoration after His Fall wherein Absolute Truth is veridically 
recognized in His horizons and in His Self only via the facilitation of the 


singularly focused steed of His Love (hubb) for His wife and Beloved Eve (y - 
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And herein can be gleaned a subtle point indicated in symbols by the Infallibles 
(;) about that key melody and horizon of the ‘Event’ such that the acosmic 
ignorance (jahl) can indeed become the sibling to the Nexal 
Consciousness/Hiero-Intelligence (‘aql), inasmuch as “If they [turn around] and 
repent/turn forward, and arise for prayer/stand in communion, give the alms/purify 
their wealth, then they are thine siblings in the religion/the Way of returning the 
existential Debt/the Path of the Angelic Perfect Nature; and we elaborate versical- 
signs/tokens for a people with understanding!’”*° 

Since Adam-in-Himself is the embodiment of the Nexal 
Consciousness/Hiero-Intelligence (‘aql), His momentary rejection of Eve (5) = 
which in itself is blameworthy -- becomes through the middle (and uniting) 
term that is His Love for Her the cause of His elevation to “the Supreme Horizon” 
(ufug al-a‘la’)” in the station of the Blaze-Flux (fu‘ad), therein beholding His wife 
in the rank of the Divine Speaker at this Supreme Horizon of the Evenic 


”48 and so to the attainment 


Paradisal Tree of Eden “at two bow lengths or nearer, 
of clarity, manifestation and exposition (bayan) wherein within this situs “the 
Blaze-Flux hath not lied regarding what it hath seen!’ And this Love (hubb) is the 
epitome and quintessence of the meaning of ‘religion’ (din), which is to say the 
Way of the paying of ‘Debt’ to the All-High for Being/Existence Itself, i.e. the 
Angelic Path of the Perfect Nature, which is the Hidden Treasure Desiring to 
know Itself as Other “...within their horizons and in themselves...” And without 
the Nexal Consciousness/Hiero-Intelligence there is no religion (i.e. the way of 


the payment of existential debt/the Path of the Angelic Perfect Nature); and 


without religion (i.e. the Way of existential debt/the Path of the Angelic Perfect 
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Nature), there is no Love; and where neither the Nexal Consciousness/Hiero- 
Intelligence nor religion (i.e. the Way of the payment of existential debt/the 
Path of the Angelic Perfect Nature) nor Love exist, the road to Paradise is barred 
even where Paradise itself is already-always present and “closer...than the jugular 


”* __ and this is the meaning of the Fall inasmuch as “We created humanity 


vein 
and know what evils whisper in his soul...” (negation = la ilaha/no god = jahl/acosmic 
ignorance) with its rectification being the existential realization of “...for We are 
closer to him than the jugular vein”® (affirmation = illa Allah/other than God = 
‘aql/Nexal Consciousness/Hiero-Intelligence); for the path of salvation and 
resurrection ascends and then soars into the celestial firmaments of Light upon 
the Fabulous Gryphon’s (anga@’) two wings which are the wings of Love (hubb) 
and that of Reverence (taqwa); so, know thereby, that no man of God has ever 
ascended to the pleromatic firmaments of the Light of lights without firmly 
establishing himself in the stations of this love and reverence for his human 
beloved who is an epiphany of the Eternal Woman to him and Who therefore 
stands as the Theophanic Self-Disclosure of God to him, whatever else be his 
condition, and hence why there is to be no monkery in the true Path of 
wayfaring towards God and why there is no salvation in it (i.e. monkery). 

Now, there are fourteen senses to the meaning of ‘Heavenly Garden’ and 
‘Eden’, which we will delineate during the course of this book. But, first, there 
is the inner meaning behind ‘Eden’ (,, ‘adan) itself which refers to the Divine 
Name ‘the Restorer’ (|, al-mu‘id)™ inasmuch as the numerical value of ‘Eden’ 
and ‘Restorer’” are equivalent, i.e. one-hundred and twenty-four (124); and 


“Heavenly Gardens of Eden which they will enter and those among their righteous 
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fathers, their spouses/partners and progeny/descendents; and the angels shall 
enter/descend upon them from every gate!”** and “Heavenly Gardens of Eden which 
they will enter, underneath which rivers flow; and to them will belong whatsoever they 
desire. Thus doth God reward the reverent!’ and “Those [among the righteous] shall 
have Heavenly Gardens of Eden, beneath which rivers flow, wherein they will be adorned 
with bracelets of gold and shall be clothed with garments of fine silken green and 
brocades while reclining on adorned couches. Such is the bountiful recompense, and 


r°® and “It will forgive thy sins and make ye enter 


good/beautiful is this situs of repose 
Heavenly Gardens, underneath which rivers flow, with goodly dwellings in the Heavenly 
Gardens of Eden. That is the Mighty, the Victorious Attainment [Realized]!”° And 
these verses of the Qur’an quoted above refer to the singular reality of the 
Divine Name ‘the Restorer’ (..\, al-mu‘id). 

Now, to recapitulate the symbol of the Fall of Adam (s), His expulsion 
from the Garden of Eden and His subsequent gnostic Redemption and Return to 
the Edenic paradisal state, let us reconfigure the narrative in this way: Eve (¢) is 
chosen by the All-High as the recipient and locus of divine Revelation and so 
with it a universal spiritual dispensation which She fully embodies and thus 
becomes the complete embodification to. As such both symbols of ‘Garden’ 
(which also denotes ‘Heaven’) and ‘Tree’ refer to the Theophanic Person of Eve 
(:) Herself as the human vehicle for the Manifestation of the All-High. ‘Tree’ 
(shajara) signifies the station of the embodified reflection, and so projection, of 
the divine Exclusive Oneness (ahadiya) in the realm of absolute ‘primordial’ 


contingency (imkan al-mutlaq) with Eve (¢) qua Tree being the absolutely 


contingent in the Primal Heavenly Garden (jannat al-ila). 
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Therefore, once the octave of metaphysical apperception is raised from 
its dramaturgy to its universal principles, the veils fall and we behold that the 
first pearly essence of the lineal geneology of this Path which God fashioned, 
the first crystalline seed planted in the fecund soil of the Spirit, was in Eve (5), 
endowing Her with a universal providential guidance (waldya mutlaga) and 
vicegerency (wildya) as the first universal existential Mirror of Itself over and 
above the vicegerency of all things; and not Adam (;), who is only second in 
rank in the universal vicegerency; because, as we said, the contemplation in the 
universal existential Mirror produces the ‘form’ of the cosmos only on the 
second level. Adam (:) has no ‘form’ or function in existence without Eve (:), 
even where He to name all-things (which are forms), for Adam (5) represents 
the principle of solidity and form whereas Eve (s) represents the principle of 
fluidity and formless transcendental immanence which can take on any 
plurality of forms or any number of solidities it so pleases, because it holds the 
principle of encompassing globular circularity, as it were, whilst it is 
simultaneously beyond them, just as the Mirror Itself is capable of every 
potential form whereas the reflection (form) is necessarily circumscribed in its 
instantiation by its being the form that it is and therefore cannot take on any 
other form other than what is divinely willed of it in its potentiality or what is 
divinely volited in its entification and existentiation. And this is another of the 
meanings behind the Hebrew acrostic that properly constitutes the name of Eve 
(;), i.e. ‘the Mother of All-Living’. As such Eve (¢) represents the principle of the 
Heaven of the Divine Will (mash?a) while Adam is the Celestial Earth of the 


Divine Volition (irdda), which in the spatiotemporal unfoldment of true 
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hierohistory denotes that Eve (5) was the Divine Messenger (rasal allah) with 
Adam (;) being the Divine Vicegerent (wali allah) to this Divine Message 
embodied by Eve (;), which is the true esoteric significance behind the Qur’an’s 
designation of Adam (5) as ‘God’s steward’ (khalifa) “upon the earth”® as well as 
the “breathing” (nafakha) of the Divine Spirit into Him,” which is in actuality 
Eve’s (;) breathing of the spiritual life into Adam (¢) as His Initiatrix. 
Furthermore, in this quranic account Adam (;) is formed by the All-High from 
clay” -- here meaning celestial clay (tin al-‘liyiin) -- wherein the clay-in-itself 
before its formation into the form of Adam (5) represents Universal Matter 
(madda kulliya) as such. 

Given such, Eve (;) also represents here the principle of Universal Matter, 
the efficient cause of all manifested things, which precedes Universal Form 
(sura kulliya), i.e. Adam (:), such that the principle of ‘matter’ in this context 
always connotes the principle of ‘actor’ (fal) with ‘form’ as its ‘patient’ (maf‘al), 
which is yet another meaning to “And God created Adam upon its/his own form/God 
created Adam [humanity] in His/Its own Image.”® So, to reinforce the point, in the 
atemporal trajectory of emanatory succession and unfoldment, matter 
precedes form. However, neither can we assert that matter and form are 
separate elements just as a reflection does not subsist without its reflector. 
Matter and form are already-always inextribably fused in their trajectoral 
relations of cause and effect such that in this relational facticity -- their 
dialectical relationship -- they cannot be disassociated from one another 
because mattering as such is simultaneously the active receptacle of all forms 


and substances which it produces together with their animated as well as 
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animating significances. This is why, and contrary to all those philosophers who 
preceded him, the great, most unitarian Shaykh Ahmad al-Ahsa’i (may the All- 
High be pleased with him and elevate his station to the supreme heights) is 
correct in the inverse, dialectical hylomorphism he proposes regarding the 
priority of matter over form because the significance of form can only find its 
own internal as well as relational significance by virtue of its mattering. As such 
Universal Matter is the dynamic (albeit secondary) principle of existence/being 
(wujiid) itself with form -- not merely as an active and actualizing principle ina 
substance nor even a passive or potential, but instead -- the receptive and 
responsive principle (in relation to Universal Matter) (i.e. infial) of eternally 
already-always ‘becoming’ and ‘appearing’ (as well as in its transformation or 
‘disappearance’ into higher forms or states) qua itself. 

Moreover, this also leads to the principle that every entity as such is a 
universe onto itself within the already-always animated and transformative 
trajectory of its own mattering. Yet this entity qua universe can only be defined 
as to its facticity in relation to other entities or universes, since no entity or 
universe definitionally stands alone. Only the All-High definitionally stands 
alone. As such each entity qua universe, whether microcosmically and 
mesocosmically considered (or even macrocosmically and metacosmically so), 
constitutes as it were a concrete (yet animated) topos as the factual extension of 
a self-contained signifying category simultaneously associated and related to 
other self-contained significations such that no entity, substance or universe 


can ever truly be defined without consideration to, first, its higher and lower 
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animated mappings and, next, in the matrices of its innumerable animated 
(inter)relation(s) to and with that of others. 

Nevertheless in order for the instantiation of an entity, thing, process or 
particularity to be isolated and known in a given already-always moment of its 
instantiation, it is described or characterized with a name, and so we name it, 
which is one of the meanings of God teaching the names of all things to Adam 
(:)," with the naming as such signifying the instantiation of a form or 
particularization from within the animated matrix of Universal Matter who is 
the actor upon the form or particularization that is its patient. Thus Eve (;) 
initiates Adam (;) into the proper and correct understanding of the relations of 
things Above in the heavens, and how they inter-relate and interpenetrate all 
things down below upon the earth, by teaching Him the Divine Names (asm@? al- 
ilahiya) which in essence contain the realities (haqa’iq), thus names (asmd’), of 
all things within themselves inasmuch as the Divine Names (that is, the 
supercelestial realities behind their spatiotemporal articulations) are the 
generative principles of all things, as it were, their Universal Matter. 

Within Herself Eve (:), as the Manifestation of the All-High, is thus the 
repository of all the Divine Names and Attributes both before and after the 
initiation of Her husband Adam (;) into their singular mystery, and this is the 
meaning of Adam (5) and Eve (5) dwelling in the Edenic Garden of Paradise,” for 
the word ‘Eden’ is derived from the Aramaic root meaning ‘fruitful’ and ‘well- 
watered’ inasmuch as the existential root of all fecundity, fertility and 
fruitfulness, the veritable originating waters of all life, are the realities of the 


Divine Names and Attributes; and in the Old Testament account of Genesis, God 
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places Eden in the East (mashriq) which denotes the Orient of Light (i.e. the 
cosmic East) and Illumination (ishraq), the dawning situs (matla‘) of the Divine 
Names and Attributes that in the terminology of the subtle physiology of the 
heart denotes the Blaze-Flux (fu’ad) which, as we have said and will say again, 
is equivalent to Being/Existence (wujiid) itself. This is also another way of saying 
Paradise (firdaws) inasmuch as the organ of veridical Vision, i.e. the Blaze-Flux 
(fu’ad), never lies regarding what it sees’. This, then, now also unpacks the 
inner meaning behind the narratival depiction of God walking in the Garden of 
Eden among Adam (:) and Eve (),” for not only does the All-High walk among 
them in the Garden of Eden but the All-High is within them -- that is, the Two 
of Them are conscious of the divine inhabitation within Them, for Eve (:) 
represents universal existence and Adam (5) universal essence -- as 
simultaneously Same and Other such that whether we say ‘God walks among 
them’ or ‘God is within them’ it has an equivalent meaning, as each expression 
merely instances one expressive pole of the trajectoral totality that is the 
Reality of Being/Existence (wujiid): the poles of separation or negation (i.e. 1a 
ilaha), i.e. Majesty (jalal), and union or affirmation (i.e. illa’Llah), i.e. Beauty 
(jamal), being in truth a continuum of each other wherein neither can subsist 
without the other, for this is the meaning of “...and revere God through Whom ye 
beseech [or, ‘question’, one another)...” in the first verse of al-Nisa@ because it is 
by, with, in and through the theophanic self-disclosures of the All-High that the 
relations, activities, lives, deaths, subsistence and resurrection of all things 
occur in every moment, before every moment and after every moment in every 


state, before every state and after every state whether in the heavens, in the 
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earth and what is between them or what is beyond them. Moreover, in the 
science of the letters (“lm al-hurif), which is the crown of sciences, when added 
together with their conjunction (i.e. ‘and’ ,), the sum total of the numerical 
value of the two names of Adam (5) and Eve (5) -— a construct consisting of seven 
letters -- is sixty-six (66) which is equivalent to allah (\‘God’),° thus these seven 
letters represent God with the six existential days of creation. 

Now, the Primal Divine Will emerges from the Primal Point of Divine 
Universal Knowledge, for “...Jt Knew, Willed, Volited, Determined, Authorized and 
Realized given that It Realized what It Authorized and Authorized what It Determined 
and Determined what It Volited, for by Its Knowledge was Its Will and by Its Will was Its 
Volition and by Its Volition was Its Determination and by Its Determination was Its 
Authorization and by Its Authorization was Its Realization, for Knowledge precedes the 
Will and is second to it in rank while the Volition is third...”.°° And here Knowledge 
is the actor to the Mirror of the Will that is its patient, who is the Primal Eve (:), 
with the Divine Will then becoming the actor upon the Mirror of the Volition 
that is its patient, who is the Primal Adam (:). And Adam (:), in turn, in His 
capacity as the manifestation of the Divine Volition becomes actor to the Mirror 
of the Determination (gadar) which is its patient, who is His son Seth (5), with 
the Divine Determination manifested and embodied in Seth (:) now becoming 
the actor to the self-disclosure of the Divine Authorization (gada’) who is 
embodied in Enoch-lIdris (9); this, unto Noah (:) who here stands as the 
manifestation of the Divine Realization (imdd) or Permission (idhn); for this is a 
meaning of “...and when He [i.e. Adam] covers Her [i.e. Eve] She carries a lighter 


burden thereby; and when it becomes heavy, They both invoke God, Their Lord, ‘if Thou 
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shouldest givest us a righteous progeny (sdlihan), We shall surely be among the 
gratefull’? And this pentadic mode of theophanic unfoldment culminates 
within its heptadic formulation in the theophanic self-disclosures of the final 
two creative attributive imprints of the All-High with the Divine Allottment 
(ajall), who is Hid (;),”" and the cosmic Book (kitab), who is Salih (:).” As Above, 
so below; and so, given this principle, just as with the process of creation itself 
from Above, the providential initiation, diffusion and propagation of an 
authentic divine lineage follows below, and therefore embodies this specific 
sevenfold trajectoral schema of unfolding, the Seven Twofold (saba‘ al-mathani), 
as embodiments of these seven creative attributive imprints (khisal al-saba‘a),” 
as it were, which here unfold as a consequence of Adam’s (5) forthright 
recognition of His wife’s true station and Her initiation of Him into the 
mysteries of the Divine Names and Attributes. Furthermore, every association 
and correspondence of the Seven Twofold ultimately refers to the seven sigils 
of the calligram of the Greatest Name (al-ism al-a‘zam): the Greatest Name whose 
dual pentalphas represent from right to left the theophanic eidai of Eve (¢) and 
Adam (;) as the epiphanic setting-placement (mawgi’) of the singular celestial 
earths of femininity and masculinity; for, as the archetypal prototype of 
humanity, the two of them, looked at from another station, are in fact the Single 
Soul (nafs wahida) referred to in the Quran.” And know, O brethren, that this 
Single Soul (nafs wahida) is indeed both numerologically as well as in ontological 
actuality equivalent to the Spirit (rih),”* and “the Spirit is from the Command of my 


9976 


Lord,””® while rah is likewise equivalent to the Name of the Radiant (zahra’).”’ 
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That stated, the Qur’dn also states, “Have you not seen how God struck a 
similitude of a Goodly Word like/as [in the form of] a Goodly Tree wherein its roots are 
immutably fixed while its branches reach up to the Heavens?””* And this ‘Goodly Word’ 
(kalima tayyiba) which is a ‘Goodly Tree’ (shajara tayyiba),” whose ‘roots are 
immutably fixed’ (asluha thabit) within the realm of divinity (i.e. lahat) with ‘its 
branches reaching up to the Heavens’ (i.e. malakit), indicates the locus of the 
Manifestation of God (zuhir allah) Who here stands as Eve (5), the One Godded 
(shakhsa al-malitha), such that Tree (shajara) is synonymous with logos (kalima) 
in the Book. And this Goodly Tree is the Tree of Reality (shajara al-hagiqa) Whose 
Transfiguration is the Theophanic Self-Disclosure (tajalli) of Fatima (5) with its 
Heavenly Branches being the Thirty-Six Divine Pathways of the Tree of Reality, 


so understand! 





"Being the station of the ‘Exclusive Oneness’ (ahadiya) which below its level corresponds 
symbolically in the lahati realm to Fatima (;). 
* Being the station of the ‘Inclusive Unity’ (wahidiya) which below its level corresponds 
symbolically in the lahati realm to ‘Ali (;). 
* That is, the station of the ‘Universal Unificity’ (wahdaniya kulliya) which below its level 
corresponds symbolically in the lahiiti realm to Muhammad (_,). Note that ‘Universal 
Unificity’ (wahdaniya kulliya) and ‘Universal Compassion’ or ‘Mercy’ (rahmaniya kulliya) are 
synonymous stations and refer to the same reality. These three stations symbolically 
adumburate the meaning behind the hadith, “O Ahmad! Were it not for Thee, I would not have 
created the Universe; and were it not for ‘Ali, I would not have created Thee; and were it not for 
Fatima, I would not have created either of Thee!,” cited in Shaykh Abi Hasan Fadil al-Marandi’s 
majm@ al-nurayn as quoted in Shaykh ‘Ali Mazandarani Shahridi’s mustadrik safinati’-I-bihar, 
vol.3 (Qum: n.d.), 168: 

(Sale U db YI, chile U Se Ys) y ANS cas U AY, aed | 

Tye 
: Kulayni, al-Kafi, H 291, ch. 14, h.4: 

desl oA GE F Gate Sagal A gle 


Here we have read \,..x, (bi-nafsiha) as ‘with its Soul’ rather than the more conventional 


reading of ‘by itself’. 





Effulgences Wahid Azal © 2022 of Wisdom 


31 








ATTA en ATTA 





* Siyyid ‘Ali Muhammad Shirazi, the Bab, kitab-i-panj sha’n (The Book of the Five Grades), 
(Tehran: lithograph, n.d.), 385. 

"days  dally dll ad ym pally poll oyeally ograll go 9h Js 

Hajji Miza Jani Kashani, (ed.) E.G. Browne, Kitab Nuqtat’al-Kaf: Being the Earliest History of the 
Babis (Leiden: E.J. Brill, 1910), 2. 

* sogry Oth, Adi Yo AVI go a) pil ob ye Ande Ut Lop Fas gle 

From the dialogue between the eighth Imam (:) and the Sabians, cited in al-Sadiiq ‘uyiin al- 
akhbar al-rida@’, vol. 2 (Beirut: 1404 AH/1984 CE), 156. 

° Hawa’ = hubb gidami/Primordial Love. 

” Whether this be in the state of its contraction as a singularity in what modern physicists 
have termed ‘an event horizon’ or in that of expansion which they have termed ‘the big 
bang’. In any case, neither an event horizon nor a big bang represent the beginnings of the 
cosmos-in-itself as such. It may represent the birth of a spatiotemporal universe, even a 
galaxy, but never the cosmos in its totality whose innumerable galaxies and universes have 
gone through infinite particularized ‘event horizons’ and ‘big bangs’ from a beginning of no 
beginning unto an end of no end given that the eternity of the cosmos represents a locus of 
the manifestation (mazhar) of the Divine Name ‘the Everlasting’ (al-samad). 

= jas 73 & Quran 55:29. Ina hadith attributed to the fifth Imam Muhammad al-Bagir (:), 
He confirms the perpetuity of creations, destructions and re-creations of the world by the 
All-High when He states “...Dost thou believe that this is the only world God created? That It did 
not create creatures other than thee? Indeed God hath created thousands upon thousands of worlds 
with thousands upon thousands of Adams, and ye dwell upon only the last of these worlds, in the 
midst of the last of these Adamic creations!” in al-Sadiiq, kitab al-tawhid, (ed.) al-Sayyid Hashim 
al-Husayni al-Tihrani (n.p., n.d.), 277: 

cae elgly ANgalb Us 5 TB CAT pT aN Cally dle ah AT adil gle dd tly Ge He Wty gee | adil oh ory soll dal Un gle Ue} atl ol sy cel 
? ahd yg (SI abl gle, Subh-i-Azal, kitab-i-nar (The Book of Light), 41:98, MS BnF Arabe 6161, 
f.449b. 

* Persian Bayan, Unity 5, Gate 10 (Tehran: lithograph, 1946), 166: Li -lyll , le bt) 53 23 abl I 

* The Arabic masculine pronoun ‘he’ which we render as ‘It’ in relation to the All-High. 

* atyye fe pal abl le 

6 Qur’an, 95:4: 

e esl gay wale sal 

” Qur’an, 4:1: 

GE BN 8 ps5 a soled gill 2 \ybly shay eS Whey lee Lag WE 55 Ce lbs Hels db 8 SALE pil $5 Lyell lg perl ASN Sl at 
4s; Se 

* In al-Sadiiq, man la yahduruh'I-fagih, vol. 3 (Qum: 2nd edition, jami‘at al-mudarrisin, 1404 
AH/1983-84), 379-80; ‘Ayyashi, tafsir al-‘ayyashi, vol. 1 (Tehran: al-maktaba al-‘ilmiya al- 
islamiya, n.d.), (no.6-7) 216. 

® Quran, ibid. 


” The hadith qudsi known as the hadith of ‘I was a Hidden Treasure’ (kuntu kanzan makhftyan): 





“T was a Hidden Treasure and I desired to be known. Therefore I created creation in order 
to do be known!” (ci 9h gibt 2ab Gel gi Leet bax LS) or (Ged ahi Edd ol oi Lot ke 25). Some 
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variants, such as the one offered by the Kubrawi master ‘Azizuddin Nasafi (d. 12), render it 
AS (Gyei as gui Cab Gel si Sob ke ys 5) “Twas a Hidden Treasure and I wanted/volited (aradtu) to be 
known. Therefore I created creation in order that by [or ‘via’] it I would be known [i.e. by 
creation]!” Other variations in wording are also found. Attributed to the Prophet David (¢) 
when He queried the All-High as to the purpose of creation, but not included in any 
canonical collections, the orthodox Sunni traditionists and exegetes consider it to be 
inauthentic -- and even a fabricated -- hadith. In his ‘The Meccan Openings’ (al-futihat al- 
makkiya), II. 399, I. 28, the Andalusian Doctor Maximus Muhyiddin Ibn al-‘Arabi (,) (d. 1240) 
claims to have verified its authenticity on the basis of unveiling (kashf). A 2011 unpublished 
doctoral dissertation from UC-Berkeley by Moeen Afnani, and entitled ‘Unraveling the 
Mystery of The Hidden Treasure: The Origin and Development of a Hadith Qudsi and its Application 
in Sufi Doctrine’, purports to deal with it origins, but does not tell us what we didn’t already 
know. Be that as it may, it would be appear that it began circulating in the literature at 
around the time of the Sufi Hakim al-Tirmidhi (d. 869 CE) since he quotes it, see Bernd 
Radtke and John O’Kane, The Concept of Sainthood in Early Islamic Mysticism: Two Works By 
Hakim al-Tirmidhi (Richmond Surrey: Curzon Press, 1996). Shaykh Ahmad al-Ahsa’i (|), 
Siyyid Kazim al-Rashti (,), the Bab (:) and Subh-i-Azal (:) likewise consider this hadith to be 
authentic, commenting on it throughout Their own writings. Our own kashf (unveiling) on 
its origins reveals that this specific hadith qudsi effectively originated with the seventh 
Imam Misa al-Kazim (;). 

** Paraphrase of the ‘On the Origin of the World’ in The Nag Hammadi Library: The Definitive 
Translation of the Gnostic Scriptures Complete in One Volume, (General Editor) James M. 
Robinson (San Francisco: Harper Collins, 1990), 170-89. 

* \e\ ai, Abi’l-Hasan ‘Ali ibn ‘Isa ibn Abi’l-Fath al-Irbilt, kashf al-ghumma fi ma‘rifa al-a’imma, 
vol. 2 (Beirut: n.d.), 90. 

* Tbid., in reference to the report that follows the one cited above from the same source 
wherein the Prophet (.,) when asked by “Ali (:) as to who is most beloved to Him, He or 
Fatima (:), replies that ‘Ali (:) is the Most Cherished (a‘zz) to Him over Her while Fatima (:) 
is the Most Beloved (ahabb) to Him over He. The report following it glosses the supremacy 
of Fatima (;) even further by indicating it is because the Prophet (_-) recognizes that within 
Her exists a “mystery divine” (sirran ilahiyan) whose “meaning is lahati” (ma‘na lahitiyan), i.e. 
divine. 

* Paraphrase from the The Nag Hammadi Library, ibid, 104-123. 

* Genesis 1:16-17. 
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*° Ibn Manzir, lisan al-‘arab, vol. 2, (Beirut: dar sddir, n.d.), 291-2: 
KE cea: Jes 48 3 dS Gb! OFS 

wey 6 pS lL IEE oes a as 

€e95 hs 6 795 alls ¢ co 5 etttls © ps5 

€ ee NI C1-5°75i cos! eos Z25 dNetls- 

r Abas Id y 6 ate MSlacl : nhl - 27555! a8, 


- 
4 


: St ¢ EVS Je Jo cal af as atui eel osi “ase 
ASW IIE 6 “eo 5 bi Ge tel S58 Yo 
"ee Ws 28 SW OS jy 6 Oss 

” Le. mate/couple/pair+c,}. 

* Unity 19, Gate 5: 1-4, MS in the hand of Subh-i-Azal, n.d., where zawij (ashi i.e. the one who 
mates or couples things) is invoked together with the other six derived forms of the root z- 
w-j. This Name is the 347" Divine Name of 361 overall in the work. The number 347 itself is 
equivalent to the Hebrew Gematria of *71¥ ‘x (“My Lord, my rock”) of Psalm 18:3 and nwa’? 
(“the dry land’) of Genesis 1:10. Note that the association of “rock” (Hebrew tziir 11x) and 
“stone” (Hebrew eben 728) with Eden (}7¥) is a reoccurring trope in the Kabbalah. 

* The seventy-sixth name (76) of the Book of the Names of All-Things (kitab al-asm@ al- 
kullu-shay’). 

* Paraphrase of the hadith unanimously considered authentic by all Shi‘i but also by the 
Sunni commentators al-Tabari, Hakim Nishapuri, Khatib Baghdadi and Suyiti as well: 

aah oe SLB doll ob) oF leh Joy dell dre bil 

*' See the Te’eza Sanbat in the Falasha Anthology, (Trans. and Ed.) Wolf Leslau (New Haven: 
Yale University Press, 1951), 11 and n21. 

*” Qur’an, 4:1. 
* Paraphrase of Qur’an 41:53: 

Sal 8 ed i Se jell bs Mg eke 
* Seal soall 589) I] Yelss GS eyS G Hs ill 58, QUIN, 3:6. This verse is specifically composed of 
thirteen words consisting of forty-nine letters plus a hamza’ which makes it fifty. On one 
level, each of the thirteen words correspond to each of the thirteen spheres of the Tree of 
Reality which as we have asserted in the amended version of Liber Decatriarchia Mystica also 
represent Muhammad (_.) and the Twelve Imams (:) with the Tree Itself being Fatima (:). 
The number forty-nine is the number of the magic square of Venus as well as the numerical 
value of the Divine Name ‘the Living’ (-4\) with its definite article. Fifty is the numerical 
value of the letter niin (.,) which in the Kabalah, as a number, also refers to the fifty gates of 
Binah. 
* Namely, alastu bi-rabbikum (&;, 5) “Am I not your Lord?,” Qur’an 7:172. 
* Ouran, 3:7. 
* Sirr al-tankis li-ramz al-ra’is, Shaykh Ahmad al-Ahsa’i per the text of Hajj Shaykh ‘Ali Yazdi- 
H@iri (d. 1333 AH/1914-5 CE) in ilzam al-ndsib fi ithbat al-hujja al-gh@’ib (Beirut: 1390 AH/1971 
CE), vol. 1, 58-9. 
* Qur'an, 7:189. 
* Genesis 3:20. 
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“° Qur’an, 4:126. 

” Quran, 20:14. 

” Qur'an, 20:117. 

® Qur’an, 97:5. 

“ Paraphrase of the hadith kumayl/al-hagiqa. 

* This entire paragraph is a radical augmentation of the argument put forth regarding the 
Fall of Adam (¢) by the Bab (¢) in His ‘Commentary on the Stirah of the Cow’ (tafsir stirat’ul- 
bagara). 

“6 Qur’an, 9:11. 

“” Qur’an, 53:7. 

8 Qur’an, 53:9. 

” Qur’an, 53:11. 

°° Qur’an, 41:53. 

*' Paraphrase of hadith of al-Sadiq (:) in al-Kafi, H 6, Ch. 1, ho. 

* Qur’an, 50:16. 

Ibid. 

* Or ‘the Reinstater,’ ‘the One who returns’ or ‘the One Who restores [all-things] to their 
origin’ or ‘the One who reverts things to their source’. 

*° Without the definite article. 

°° Qur’an, 13:23. 

*” Qur’an, 16:31. 

* Qur’an, 18:31 

* Quran, 61:12 

© Qur’an 2:30. 

* Qur’an 15:29; 38:72. 

* Qur’an 15:26; 38:71. 

* Same prophetic hadith as n15 together with a paraphrase of Genesis 1:27. 

* Quran 2:31. 

© Qur’an 2:35. 

°° Paraphrase of Qur’an 53:11. 

*” Genesis 3:8. 

Leip ypst= 1+4+40+6+8+6+1=66=1+30+30+5. 

 Kulayni, al-Kafi, H 375, ch. 24, h.16. 

” Qur’an, 7:189. 

” The Old Testament figure ‘Eber’. 

” The Old Testament figure ‘Shelakh’. 

” Kulayni, al-Kaft, H 376-7, ch. 25, h.1-2. Note that with these seven creative attributive 
imprints we follow the sequential scheme of the great, most unitarian Shaykh Ahmad al- 
Ahsa’i (may the All-High be pleased with him and elevate his station) who -- based on 
access to earlier, more reliable MSS of Kulayni’s al-Kafi -- correctly reversed the sequence 
between the ‘Allotted Time’ (ajall) and the ‘cosmic Book’ (kitab) placing the former before 
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the latter while some MSS and modern printed editions wrongly place the ‘cosmic Book’ 
(kitab) before the ‘Allotted Time’ (ajall) . 

“ Quran 4:1; 6:98; 7:189: 31:28; 39:6. 

50 +80+60+6+1+8+4+5=214=200+6+8. 

” Qur’an 17:85. 

7200+6+8=214=7+5+200+1+1, 

” Qur’an 14:24. 

” Both phrases being in the feminine case. 

*° The Bab, Commentary on the Surah of the Cow. 


AR 
caiman hui, 


De LR 9 maa eS 
es 
es) 








Effulgences Wahid Azal © 2022 of Wisdom 


